He argues that both indigenous Shona cultural practices, notably the payment of lobola (bride-wealth), and New Testament texts, especially those in the first letter to Timothy, have been manipulated by men to reinforce male dominance and to attempt to silence women's voices. For some men, the fact that they have 'purchased' their wives by payment of lobola gives them the supposed right to beat them when they fail to give them satisfaction. Machingura's research also suggests that different strands of Zimbabwean Christianity interpret biblical teaching on the role of women in markedly divergent ways, with Apostolic (or African Independent) churches tending to invoke 1 Timothy 2: 11 as requiring the silence of women in the public life of churches, whereas new Pentecostal churches are more likely to appeal to the example of Jesus as one who liberated women from contemporary cultural norms.
Machingura's research in Zimbabwe is borne out on a wider canvas by Elizabeth Koepping's survey of spousal violence among Christians, with particular reference to Ghana, Taiwan and South Australia. Whereas sexual abuse of minors by clergy and others in Christian leadership currently dominates the media and receives the universal condemnation that it deserves, physical abuse of spouses (normally, but not always, of wives) by their Christian partners is rarely highlighted. Koepping's fieldwork suggests that Christian leaders may be reluctant to allow open discussion of the topic or even acknowledge its existence. Women may be persuaded to suffer in silence by the fear of exclusion from the church community for those who are divorced, or divorced and remarried. Both Machingura and Koepping suggest that appeals to essentialist understandings of indigenous culture have become indispensable weapons in the armoury of male domination. Sadly, cultural authenticity is still being invoked to support gross distortions of Christian identity and behaviour. Koepping's article poses the challenge to Christians in all cultural contexts to work out what is involved in faithfully 'incarnating the Gospel', rather than worshipping 'deepstructure cultural idols'.
Our final article, by Chloë Starr, is a review article of Alexander Chow's recently published book, Theosis, Sino-Christian Theology and the Second Chinese Enlightenment, and also responds to Chow's article, 'The East Asian Rediscovery of "Sin"', published in the last issue (19.2) of Studies in World Christianity. We are delighted that Dr Chow has recently been appointed as a Chancellor's Fellow in World Christianity in the University of Edinburgh; he will be a valuable addition to the staff of the Centre for the Study of World Christianity. One of the key issues raised by the conversation between Chow and Starr is what role theological construction has to play in shaping what it means to be authentically Christian, this time in an East Asian-Confucian, and specifically Chinese, cultural environment. Chow argues that the Orthodox theological tradition offers promise for the development of a more Sino-centric Christian theology; the question Starr raises is how in practice this might happen, given the absence of Orthodox churches in China. We hope that the pages of this journal will continue to be a forum in which such contested questions of Christian identity can be explored.
